


Sarah Mursalat 


Context of the Sarah and Relationship with the Previous Sarah 

This sūrah resembles Sūrah Dhariyat of the sixth group as regards its 
central theme, introductory passage and line of reasoning, and resembles 
Surah Rahman as regards its mood and style. In Strah Dhariyat, oaths 
are sworn by the multifarious effects of winds to substantiate the Day of 
Judgement and punishment which will be meted out on that Day. The 
following verse of the sūrah: (1-° :0\) als Spal ól GLa) Ones i 
(the threat of the punishment being sounded to you is true, and reward 
and punishment is bound to come, (51:5-6)) depicts its central theme. 
Similarly, in this sūrah too, after the multifarious effects caused by 
winds are presented in the form of oaths, it is stated (Y :VY) 5363 (3 
aali (what you are being threatened with is certain to come, (77:7)). 

Its resemblance in mood and style with Strah Rahman stems from the 
fact that just as the verse oG eas, Vi Gls (which of the favours of 
your Lord will you deny?) i is repeated many times in that surah, similarly 
the verse Ge Í aes oe ‘4 (devastation shall on that Day be upon those 
who deny) is ced: many times in this one. I have already explained 
in the tafsir of Strah Rahman that sūürahs which contain repetitive verses 
are generally addressed to those stubborn and obdurate people who try to 
deny a manifest truth mainly due to arrogance and haughtiness. For such 
people, arguments do not suffice; it is essential that after every argument 
they be warned of their crime and its fate. If this nature of the addressees 
is not taken into consideration, then just as the medicine given by a 
doctor who is not aware of the temperament of a sick person is not able 
to cure that person, similarly, the words of a person who is not aware of 
the nature of his addressee fail to produce the desired result. Variation in 
the temperament of people is a natural thing and thus keeping this in 
consideration is an essential requirement of the eloquence of a discourse. 
People who are not aware of this aspect think such repetitive verses to be 
mere repetition, whereas the connoisseurs of the Qur’an know that such 
repetition has great majesty and grandeur. 

Its relationship with Sirah Dahr, the previous siirah relates to the basis 
of arguments offered. Though the subject of both sūrahs is the same, the 
nature of arguments is different. In the previous surah, it is shown that 
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the awareness of good and evil ordained in human nature substantiates 
reward and punishment; those who deny this obvious reality are warned 
while those who accept this testimony of their inner-self and set their 
lives according to it are given glad tidings. In this sūrah, the signs in the 
world around man are the basis of the arguments. If there is any allusion 
to human nature as a basis of argumentation, it is merely a rudimentary 
reference. 

The mood of both surahs is very distinct. Glad tidings dominate the 
latter while warnings dominate this sūrah. The repetitive verse in this 
surah reflects very clearly its mood. 


Analysis of the Discourse 

Verses (1-7): The multifarious effects of the winds substantiate the fact 
that the punishment of this world and the Hereafter of which people are 
being warned is not something impossible. Whenever the Almighty 
wanted, He used His winds and clouds to punish previous nations and 
whenever He wants He will punish the Quraysh too through these 
elements. If they want to thrive, they should seek a lesson from the signs 
which signify the boons and banes of the Almighty. They must not dare 
hasten it because of their deeds. 

Verses (8-15): A portrayal of the horrors of the Day of Judgement. 
Evident from this portrayal is that the greatest objects of this universe are 
not immortal; nothing can exist of its own accord and nothing is 
independent; everything exists because of God’s decree and moves with 
His permission only. A day will come when the Almighty will destroy the 
heavens and the earth and all that is between them. On that day, the 
accounts of the messengers and their people will be presented. It will be a 
very important day. Judgement will be passed on that day regarding what 
the messengers told their people and how these people behaved with them. 
On that day, people who rejected their messengers will be devastated. 

Verses (16-19): The Quraysh are asked to seek a lesson from their 
history by asking them about it; The Almighty destroyed previous 
nations and the succeeding ones too who followed their ways. If this is 
an established and irrefutable fact, how can God’s practice regarding 
criminals change? 

Verses (20-24): A reference to God’s power, providence and wisdom by 
depicting the physical structure of man and his various phases of 
creation. The purpose of this mention is that man’s own creation bears 
testimony that re-creating him is not at all difficult for His Creator. 
Mankind shall definitely be raised to life once again. Those who are 
insisting on denying this will be doomed on that day. 

Verses (25-28): Those who live and die, do so on the earth created by 
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God. The Almighty has made available in it the means of their 
sustenance. Neither is anyone beyond God’s control nor is anyone self- 
sufficient from His sustenance. This situation bears testimony that one 
day the Almighty will necessarily gather all people. Cursed will be those 
on that day who did not acknowledge His providence and power in this 
world; they while remaining inebriated by the pleasures of life kept on 
denying the Day of Judgement. 

Verses (29-34): A portrayal of the torment that these disbelievers will 
face in the Hereafter. 

Verses (35-40): A depiction of the helplessness of the disbelievers. 

Verses (41-45): A portrayal of the success attained by those who were 
fearful of the Almighty. 

Verses (46-50): A declaration of warning to the Quraysh on their 
arrogance and an expression of hopelessness on their embracing faith. 


Text and Translation 
eae OLAS al os 

(4) 655 ob WG (*) 28 Sls () LSE OLLIE y GE EI 
(A) Cad 6 2d E (Wy II SES LAY GE I HAE @ IS3 orale 
aA ex ZY ay Z EA Sy Oy tAd nies y (A) CS 5 SEN y 
Í oo) GSD aag Ks any pad ay; u BST Gs av) gaii ed 0) 
Sea KOUA Gs ll ja WIS (W) Gee med (0) SAN gs 
J% d (6) oS 3 3 Aas) ones slo Js Revive A (\4) Gy 
ON bed hy GSS aay Hy ory S jot gas 585 eo) pple 
(SV) Ió G EEn e CELE colg Ge Ue ken éna; su (60) BLS 
5d Íb Í ik ea ggi y oS Ve dl a (8A) GSC weap Hs 
BE ry pal 97 SS LN) ll & GEG UB Y r ab or 
28 SSE V5 ro) Gales Y iy 188 (rt) GSU aay by (ry S45 tte 
(WA) EGG SERA od 255 (BS (PY) GSU aay by ry yas 
Jb o Gk) ój e) ój sass 15 (rt) OSS AS p25) BE Of 
Bh (oY) ghais ABS Ly ash Ugo bly LE eo Spee Ee 51555 LY) OES 
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oS) Ss 1555 IS (60) GYASA ay bg (Ot) GR GF DS 
Éis A) 355 VES AS Js 85 Oy) ISU aes bs ey 542 
(0°) Osha 285 Gus GIS (#9) Gy SOM) aes 

In the name of Allah, the Most Gracious, the Ever Merciful. 

The winds when their reins are let loose bear witness, then they blow 
dust all over, and the winds which scatter [the clouds], then settle affairs 
separately, then instil a reminder to leave no justification for some or to 
inform some, bear witness that indeed the promise which is being made 
with you is certain to be fulfilled. (1-7) 

So when the stars are dimmed, the sky is cleft asunder, the mountains 
crumble into dust and time is appointed for the prophets — for what day 
were they deferred? — for the Day of Judgement. And what do you know 
what this Day of Judgement is? Devastation shall on that Day be upon 
those who deny. (8-15) 

Have We not destroyed those before them? Then have We not continued 
to put their successors behind them? Thus do We deal with criminals. 
Destruction shall on that Day be upon those who deny. (16-19) 

Have We not created you from an insignificant fluid? Then We placed 
it in a safe abode till an appointed time? Thus did We estimate; how 
excellently do We estimate! Demolition shall on that Day be upon those 
who deny. (20-24) 

Have We not made this earth one which accumulates the living and the 
dead? And firmly placed upon it high mountains and provided for you 
sweet water? — Destruction shall on that Day be upon those who deny. 
(25-28) 

Proceed now to that which you used to deny. Proceed to the shade 
which has three branches. It does not provide shade or protection from 
the flames. That fire, it will emit sparks like huge castles — as if they 
were like yellow camels — Demolition shall on that Day be upon those 
who deny. (29-34) 

That Day will be one in which none will speak and nor will they be 
allowed to offer excuses. Devastation shall on that Day be upon those who 
deny. (35-37) 

This is the Day of Judgement. We have gathered you and all those 
before you. Now if you have a scheme to plot against Me, then do so. 
Devastation shall on that Day be upon those who deny. (38-40) 

Indeed, the God-fearing will be amid shades and springs and in the 
bliss of fruits they desire. Eat and drink with relish as reward for your 
deeds. Thus do We reward the well-doers. Devastation shall on that Day 
be upon those who deny. (41-45) 
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You may eat and enjoy also for a while; you are the wrongdoers. 
Devastation shall on that Day be upon those who deny. (46-47) 

And when they are asked to kneel before their Lord they do not do so. 
Devastation shall on that Day be upon those who deny. (48-49) 

So what is it after this that they are going to believe? (50) 


Explanation 
0) BE SIZ 


The word hay ayy) means “those which are let loose”. Here it is used to 
signify winds. Although some people interpret it to signify angels, 
attributes mentioned later are inappropriate to describe angels. The basis 
of this erroneous interpretation is that an oath is sworn here and it is 
generally believed that oaths are always sworn by sacred entities. I have 
pointed out at various places in this tafsīr that most oaths in the Qur’an 
are meant to substantiate a claim. The oath sworn in this verse is no 
different. Just as in Surah Dhariyat, oaths have been sworn by winds to 
substantiate reward and punishment, this oath has also been sworn to 
substantiate that the punishment of this world and of the next is certain to 
come if the disbelievers persist in denying the truth. 

The word © ss comes for a horse’s mane which hangs from the 
forehead. It is very commonly used in this meaning. Imru’ al-Qays has 
said: 


aS old Shel ias 
ETARA 


(when we would get up after eating half-cooked food of the prey, we 
would wipe our hands from the manes of horses.) 


A horse’s mane is used both to stop it and to give it a signal to cut 
loose. In this verse, winds are compared to horses and letting them loose 
signifies letting loose their mane. This portrayal is very subtle. The 
purpose is to highlight the fact that winds cannot act independently and 
cannot do something of their own accord; they are in God’s control. 
Whenever He wants, He stops them and whenever He wants, He lets 
them loose. In Sirah Hid, it is said: (07y) Geely Beal a Yı Sh y U 
(there is not a living creature on the earth whose forelock is not in His 
hands, (11:56)). 





1. The winds when their reins are let loose bear witness. 
2. Imru’ al-Qays, Diwan, 16. 
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(0) Lat oliolallé 

The word 2.22 means “to blow all oh in an uncontrolled manner”. In 
Sirah Yunus it is said: ly lee lg AL To ee CRIES ajii 3 as DRES 
(Ee) OB X Be egal gh 2 helgs ele & eee (until when you are on the 
ships and they set a rejoicing in a -e wind, suddenly a raging 
tempest overtakes them and waves embrace them from all sides, (10:22)). 

This is the second phase in which after being let loose, winds blow in 
an unrestrained manner. This obviously refers to tempestuous winds 
which become a torment and destroy complete nations. The Qur’an has 
recorded the history of their multifarious effects and even today one can 
observe the devastation they cause. 


w GS SSNs 

The word 733 means “to scatter, to sprinkle, to bring forth and to cause 
to grow”. It is used in all these meanings in the Qur’an. Here it refers to 
winds which bring forth clouds beneficial to man because there are 
various aspects of 725 found in these winds. They bring forth clouds and 
then scatter them, then sprinkle God’s mercy and then cause vegetation 
to grow and thereby make the earth luxuriant. At another place in the 
Qur’an, it is said: (6:65) az; AY Pee ESS J Gil 55 (and it 
is He who sends down the rain after people have lost all foe and 
spreads His mercy, (42:28)) 

As indicated earlier, the previous oath relates to tempestuous winds, 
while this one relates to winds which bring clouds of mercy on which is 
dependent the existence and nourishment of various life forms. 

An important linguistic principle that needs to be kept in consideration 
here is that co-ordinating the word oles by the particle ~ to the 
word ra A signifies sequential order. This verse is coordinated with 
the previous one by the word 3, which shows that it does not refer to a 
third phase in the sequence; it rather refers to an independent new 
category of winds. 


(4) 153 SHAE 


What is said here is no different to what is said in Sūrah Dhāriyāt by 
the words (¢ :0') la EAE which refers to the fact that these winds 





3. Then they blow dust all over. 
4. And these winds which scatter [the clouds]. 
5. Then settle affairs separately. 
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distinguish between affairs; at times, they bring forth clouds and, at 
times, have them blown away; at one place, they cause abundant rain 
from these clouds and leavr another place leave dry and desolate. This 
bears testimony to the fact that they are not independent in their actions; 
they are subservient to some superior power. Since this distinction made 
by winds occurs after they scatter clouds, the co-ordinated particle is œ. 





s) G53 ott 

The implication is that besides rain, the winds also instil a reminder in 
people. 

The Qur’an at various places has mentioned several things of which 
rain is instrumental in reminding and I have already explained these 
aspects. Here I would like to allude to a few prominent features: 

-- With respect to the harmony between the sky and the earth, rain 
reminds us of God’s tawhid and of showing gratitude to Him. 

-- the majesty of God’s providence found in rain reminds us of our 
accountability to God. 

-- By enlivening dead and desolate pieces of land, rain reminds us of 
raising the dead to life in the Hereafter. 

-- By bringing mercy to some and misery to some, rain reminds us of 
God’s absolute authority and His reward and punishment. 


z sai bie 


“Oh 

Mentioned in this verse is the objective of the various effects of winds 
which are observed by every person. The implication of the particle 3\ (or) 
is that no justification is left for people who want to remain inebriated with 
indifference while those who want to be reminded are afforded an 
opportunity to be reminded. In Siirah A‘raf, a remark of a group of the 
righteous is mentioned which throws light on what is stated in this verse: 


IN Wad Gide apie i Sa eas on g ii ie sy 
i li; d ie 
When a group from among them asked: “What is is the use of counselling 
a people whom God will destroy or sternly punish?” They replied: “So 
that we may be free from blame in the sight of your Lord, and also that 
they may fear.” (7:164) 


(NVE:Y) Gg 





6. Then instil a reminder. 
7. To leave no justification for some or to inform some. 
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The implication of the above verse is that if these people pay no heed 
to the counsel of the righteous, then at least the latter will have 
discharged their duty. It was now up to the people to accept or reject it 
and they are left with no excuse which they can present on the Day of 
Judgement; if, on the other hand, these people after paying heed to the 
counsel of the righteous are instilled with God’s fear, then this was 
precisely what was intended. It will bring blessings to both. 


y) gal GES KS 

This is the complement of all the oaths mentioned earlier. The word 
5 i€,3 is general and includes both promises and threats. Since this 
surah is primarily meant to warn the disbelievers, as indicated earlier, 
the element of threat dominates this word here. The implication is that 
the torment and punishment with which people are being threatened is 
certain to come and the disbelievers are bound to face it. 

The various aspects through which the effects produced by winds bear 
witness to the Hereafter and the punishment that will take place on that 
day are mentioned in previous sūrahs. Readers can look up the tafsir of 
Surah Dhariyat for details. Here it would suffice to keep in mind that the 
Almighty has warned the rejecters of punishment and of the Hereafter by 
directing their attention to the effects of the winds: they should not be 
proud of their power and grandeur. If He wants to punish a people, He 
does not require much effort. The very rain which brings life to people 
can cause devastation to them in no time. Many a nation has been totally 
ravaged by the Almighty through these winds. 


P(r) Cand JGH S5 (4) E55 BEN ISG (Ay EL A ll E 

Depicted in these verses is the upheaval of the Day of Judgement: on 
that day, every object of this universe which appears very grand and 
great, immortal and abiding, firm and solid will be wrecked. Just as one 
has seen tempestuous winds destroy huge cities, castles and palaces, 
similarly on that day such a cataclysm will take place that stars will 
vanish into nothingness, the sky will be cleft asunder and the mountains 
will crumble into dust. 

The verb , p45 means “to erase something and obliterate something”. In 


8. Bear witness that indeed the promise which is being made with you is 
certain to be fulfilled. 

9. So when the stars are dimmed, the sky is cleft asunder, the mountains 
crumble into dust. 
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Stirah Nisa’, a verse reads: (<V:t) eS dE KSG 1835 ld ol Jó 
(before We oblitemte faces and turn them aera nee 47)). 

At other places, the words are: (€ :A\ ) 55653) Asc! IS) and 
(6 :A8) 2S) CSS 5i. 

The oiea of the verse 2S -> Aven 5i is that the sky which has 
no fissures and crevices and is absolutely sound and solid will be cleft 
asunder on the Day of Judgement. At another place, the words are: 
(AVA) Glgl E386 2K4)) s$ (and the sky is flung open and therein 
appear gates all over, (78:19)). Similarly, in Sirah Infitar the words are) 
(VAS bhil; pea 5 (When the sky i is rent asunder, (82:1)). 

The word —4.3 in the verse OFI Alen 5i means “to crush to pieces, to 
mash and to scatter”. This word has been used at a number of places in the 
Qur’an. For example, it is said : a ais 85°52) Sle ale EAS sill A)! by pasty 
(AV) LS mal à 42.3) (Behold this idol which you have served with 
such devotion we will burn it to ashes and scatter them all over the sea, 
(20:97)). The objection raised by the rejecters of the Day of Judgement 
has been replied to by the Qur’an thus: 33 Gans j JG oF BS ening 3 
ABk5 EU 164555 LES (1-y0:t)(and they ask you about the mountains. 
Tell [them]: “My Lord will crush them to fine dust and leave the earth 
absolutely clean,” (20:105-106)). 

At some other places, it is said that on the Day of Judgement, the 
mountains will be reduced to sand dunes and will appear like a mirage. 

In the previous two verses, the fate the sky will meet is described. In this 
verse, what will happen to the earth is depicted. Among the objects of the 
earth, the mountains are the most grand and sturdy; their expanse is also 
matchless. Consequently, when the disbelievers would make fun of the 
Day of Judgement, they would ask: What would become of the mountains; 
will they also be destroyed? Here by portraying the fate of the mountains, 
it is as if the fate the whole earth will meet is depicted. When such gigantic 
structures as mountains which people regard as eternal will be destroyed, 
there is no need to mention what will happen to other things of the earth. 


Vay ei KI 

This is a mention of the real horror to which all other horrors are 
mentioned as a prelude. The purpose of fixing a time for the appearance of 
the prophets shows that they while presenting themselves before the 
Almighty at an appointed time and in the presence of their people they 
should tell whether they fulfilled their responsibility of indhār or not. If 
they did, what was the response of their people? At other places in the 


10. And time is appointed for the prophets. 
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Qur’an, it is mentioned in detail how prophets will be called for this 
purpose and the attitude of their people will be inquired after and how they 
will bear witness before these people. A verse in Sirah Ma’idah reads 
thus: (4:0) ogil å Jé esl BEd cle Vile aio 15 J yd ED ul ok Ay 
(One day God will gather all the messengers ue and ask them: “How were 
you received?” They will reply: “We have no knowledge. You alone know 
what is hidden,” (5:109). People can look up its tafsir. Here the reference 
is precisely the same. On that day, the case of the prophets and their 
people will be given a hearing. The Almighty will appoint a day for the 
appearance of the prophets and their respective people will also be 
summoned. More details can be seen in the following verse: 


ES as ole: ease Snails eh aiai T) 46) el LIE 

(Y-3 :V) és É 
We will surely question those to whom the messengers were sent, 
and We will question the messengers themselves. With knowledge 


We will recount to them what they have done, for We were never 
away from them. (7:6-7) 


The word ¿Ši is actually a changed form of 555, In the Arabic 
language, such changes in the, morphological structure of a word are 
customary. The expression ¿Ši Ja )\ means that time will be appointed 
for the prophets. This is similar to the expression tals gail which is 
actually Lest J gl. 


Han gaiii esd on Eke ey GY 

When the discourse a a point in which the Day of Judgement 
was alluded to, the question mentioned in this verse was posed to the 
disbelievers: Have they understood the great day for which the 
appearance of the prophets has been deferred? The Qur’an itself then 
answers this question by saying that they should take note that this 
appearance was deferred for the Day when Judgement shall be passed. 


2At) Jai iy CIE 


This style of discourse is meant to express the awe and greatness of 
something, as has been explained at a number of places in this tafsīr. Just 
as the question raised in the previous verses highlights the eminence of 





11. — For what day were they deferred? — for the Day of Judgement. 
12. And what do you know what this Day of Judgement is? 
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the Day of Judgement, the question raised in this verse highlights the 
eminence of the Judgement which shall be passed on that day. It is like a 
reminder of that day’s greatness. 


3(\0) Gps bev A 


2 ee 


The verse depicts the result of the Judgement which will be passed on 
that day for the disbelievers. This verse, as I have indicated earlier, has 
been repeated in this sūrah many times and in spite of having a deep 
connection with its previous verse, has an independent status. Some 
people have regarded it to be the answer to the condition stated earlier. 
However, this opinion is against linguistic principles of Arabic. Had this 
been the case, this verse should have begun with the particle œ>. Thus for 
example i in Sirah Muddaththir it is said: (A-A :V‘) sek EE way GNSS 6 
pél 35. Similarly, | the, words in Sirah Tur are: 4.53 5 Gen) or i5 
A-A 208) Se sj y Ae yee IH; I have explained this principle 
because it would be erroneous to interpret this sentence by regarding it to 
be an answer to the conditional sentences. Here, actually an ellipsis of the 


answer has occurred, just as it has occurred in the following verses: 


C585 a u Lally Si ii 55 e ga Esl Lás a S 


4 
2 
a ie 


(1-1 :At) 4395 EAS B85 Jik G4 Sua ele 2: Ea a E535 


As a result of this ellipsis, the verse has become so comprehensive that 
it occurs at the end of each paragraph of this sūrah and at each instance 
has a specific status. 


15 04) Gee edly JAE QUES OV) GSN) AE Or) GSN Gus ci 
2 2 2 e 
HOA) GSÍ! 325 


ye 


This is a historical corroboration of the promise mentioned earlier 2 
the words: “what you are being threatened with is certain to come.” The 
reference obviously is to the people of Noah (sws), to the ‘Ad and to the 
Thamūd and to nations of other prophets who followed them the details 
of which are found in the Qur’an at other places. These include the 
people of Lot (sws), Midyan and the people of the Pharaoh. The 


13. Devastation shall on that Day be upon those who deny. 

14. Have We not destroyed those before them? Then have We not continued 
to put their successors behind them? Thus do We deal with criminals. 
Devastation shall on that Day be upon those who deny. 
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implication is that when history bears witness to the fact that the 
Almighty destroyed all nations which denied the warnings of their 
respective messengers, then will His practice change today for these 
criminals who are following the ways of their predecessors? 

An incomplete verb is suppressed in the verse: óp il gs at. If this 
verse is translated keeping in view this suppression, it Sree “Have 
We not been continuously putting those who followed their predecessors 
behind them.” This persistent practice of the Almighty shows that it is 
unalterable. This is what happened in the past and this is what will happen 
in the future. Moreover, this relentless practice of the Almighty also bears 
evidence to the fact that the day of which the messengers of God have 
warned their people is certain to come. 

Although the verse Gx Ale jas GNIS states a general principle, it 
specifically refers to the fact that the Almighty will also deal with the 
Quraysh in a similar manner. If they do not desist from their 
stubbornness, their fate will be no different on the Day of Judgement 
than that of other criminals. The law of, God is the same for all. 

After this, the verse CECE iy ky 9 is repeated. Its placement and 
occasion are absolutely clear. The word mer ‘4 encompasses in it all forms 
of punishment which will be encountered by the criminals on the Day of 
Judgement and which have been mentioned in the Qur’an. Though it is 
apparently a very short word, concealed in its brevity is such horror that 
cannot be encompassed by the most elaborate of details. 


(5S) egies 33 Js 3!) oS 513 g hess ea eee re Í 


BO EE NG ON.O Sa ers 6S 


ye 


The previous verses presented historical evidence. These verses present 
evidence drawn from the creation of man. The Qur’an draws evidence on 
the Day of Judgement from the creation of man in various ways: 

— By referring to man’s creation from mud and from a drop of fluid, 
evidence is drawn on the fact that the Day of Judgement is a possible 
phenomenon. 

— The signs of God’s power, wisdom and creativity in the creation of 
man entail that a Day of Judgement must come. 

— The tremendous system of man’s sustenance elaborately set up by the 
Almighty also entails that a Day of Judgement must come. 





15. Have We not created you from an insignificant fluid? Then We placed it 
in a safe abode till an appointed time? Thus did We estimate; how excellently 
do We estimate! Demolition shall on that Day be upon those who deny. 
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— The innate awareness about good and evil found in a person bears 
evidence that a Day of Judgement must come. 

Although all these arguments are found at various places in the whole 
corpus of the Qur’an, if one takes a look at Strah Qiyamah and Sirah 
Dahr, all these arguments will be found in them and one may not need to 
look in other places. : 

The verses: ea J% J nS 158 E lasá onge se Sys aries ai (have 
We not w you from an insignificant fluid? Then We placed it in a 
safe abode till an appointed time?) answer an objection raised by the 
rejecters of the Day of Judgement: they expressed their wonder at being 
created again once their bones decay and decompose into nothingness. 
The implication is that when no one can deny such an obvious reality as 
man being created from an insignificant fluid, then how can it be 
impossible for God to re-create man once he dies and his body also 
crumbles into dust. 

The word Éx% means “insignificant and frivolous”. This word points to 
the fact that man has not been created from something rare and 
uncommon so that re-creating him becomes a difficult task. He is created 
from a trivial and ordinary thing found in abundance in nature. The 
second objective of using this word is to show that the God whose 
profound and matchless power can create a human being from a fluid is 
not powerless to re-create him. 

The verse OS 33 3 Abies (then We placed it in a safe abode till an 
appointed time) refers to the amazing changes which come about in the 
fluid as it passes through various stages and reaches its culmination. The 
word 4\53 means “rest” and “place of rest”. Here it refers to the latter and 
the reference is to the womb which has been appointed as a place of 
safety for this very purpose. When the word é$ is used as an adjective 
for a place, it refers to a place which is secure from hazards, dangers and 
undue interventions. 

The verse pa 28 al (till an appointed time) refers to the fact that the 
fluid is ase in a secure place till an appointed time so that whatever 
potential is destined to appear in it is given the opportunity. It is then 
God’s power and might which brings it out from this place once this time 
expires. 

In the were Os el ars 5 65585 the first word is from -3 and the second 
from 5; Sue 6 After directing attention to various signs and manifestations 





16. There seems to be a contradiction between the tafsir and translation of the 
second „$. The author has translated it in the same meaning as the first; 
however, while doing tafsir, he has explained the first and second to have 
different meanings. (Translator) 
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of God’s power, it is said that man should see what miracles and 
wonders have been worked by God and how great and grand His power 
is. The implication is that when such great signs of God’s power and 
creativity are evident in man’s creation, then it is not impossible for Him 
to re-create man. 

After this, the recurring verse GySSCM ies Beye wats ‘4 is meant to dispel their 
doubts about being re-created; their own creation is enough to dismiss 
this rejection. This they shall one day witness with their own eyes and on 
that day devastation shall be on those who deny. In Sirah Saffat, the 
words are: 


Sor 


PVR l ey Whe ds G Liss óig A BE Seg B55 2 LSE 


(S\=8 YV) Bhd a 025 cal Jai 
It shall be just one blast when they shall suddenly see around and 
shall say: “Woe betide us! This is the Day of Judgement which you 
had been denying.” (37:19-21) 


ELE cooly Gee sy ry igh sect (roy a bed ai 
ei Gy SÍ jsa eae avy Gls CRUEL 


These verses substantiate the Day of Judgement referred to above by 
mentioning the blessings granted by the Almighty in this world for the 
sustenance and nourishment of man. This argument has been presented 
at various places in the Qur’an and I have been explaining it all along. In 
short, it can be stated thus: The elaborate arrangement made by the 
Almighty for looking after and nurturing man and the manner in which 
He has put the heavens and the earth in the service of man for this 
purpose shows that man shall definitely be held accountable for his 
deeds; this accountability is a natural outcome of these blessings; he 
shall one day be asked whether he fulfilled his obligations towards these 
blessings or not, and then he who did will be rewarded and he who 
became arrogant and haughty will be > punished. for this me ratitide 

The word <45 in verse GUS (35NI Ree ay Í means “to gather and to 
bring together”. In Arabic, the Js form (wazan) also comes for the 
object from which an action emanates. Thus the word GUS would mean 
“one that gathers”. As regards its meaning, it becomes a potential subject 





17. Have We not made this earth one which accumulates the living and the 
dead? And firmly placed upon it high mountains and provided for you sweet 
water? — Destruction shall on that Day be upon those who deny. 
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(fa ‘il) and it is grammatically correct to bring an object (maf ül) after it. 

Here the Hereafter and reward and punishment are substantiated on the 
basis of providence and the all-embracing nature of this earth. In the 
succeeding surah, which is the counterpart of this sūrah, the arguments 
drawn from providence are more detailed. It is said: 


E Aas ass Egil Atal; GI SLs Oe Ni eS ol 
ee. eles Ba em Wass Ee 333 5 bla 5 5A Bas glass 4 ld) Alves: les 
a5 OL UN willy BS US y oe eae orai ST Ra 

OY- VA) Bigs GS eal 
Have We not made the earth a cradle and made the mountains pegs? 
And not created you in pairs? And not made your sleep a means of 
comfort? And not made the night a covering and the day a time to 
earn livelihood? And not built above you seven sturdy skies? And not 
placed in them a glowing lamp? And not sent down abundant water 
from dripping clouds so that We may bring forth grain and vegetation 


and gardens of luxurious growth? Indeed, the Day of Judgement has 
an appointed time. (78:6-17) 


To refer to the all-embracing aspect, the dead are also mentioned with 
the living. Just as this earth embraces all living creatures, it also 
embraces all the dead. Those who die, do not go beyond it; they are 
buried in it; The Almighty entrusts them to the earth which is like a 
cradle to them in which they are born and in which they grow. This 
elaborate arrangement has been made so that when the time comes to 
gather all, the earth will be directed to present what had been entrusted to 
it; indeed, it will carry out this order. Thus the words in Surah Inshiqaq 
are: (t{-Y :At) ¿lý ke Ú ¿ái b Eral 5i and when the earth is 
stretched out and casts out all things within her and becomes empty, 
(84:3-4)). To this very Aspect, the following verse of Surah Zilzal bears 
reference: (¢ :44) uii Ue Spire CS Sea (and the earth shall cast forth its 
burdens, (99:2)). Evident from these verses is the fact that he who dies is 
not destroyed; he is given in the custody of the earth. Whenever the 
Almighty wants, He will raise all creatures from this earth from which 
they had been originally created. Consequently, it is said in Surah Taha: 
(00:6) gai 556 Se sey eaves ey ás Ki (We have created 
you from the earth, and to the earth will We return you; and from it We 
will bring you back for a second time, (20:55)). 

If all these verses are deliberated upon, one comes to the conclusion that 
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man has primarily been created from the womb of this earth and when he 
dies and is buried, his remains are not lost forever; they are returned to the 
womb from which he was once born. So when his initial creation was no 
matter of wonder, his re-creation should not cause incredulity considering 
the fact that the womb of the earth also has his seed in it. 

Verses Else A o cles cel, Lend Was; relate to the subject of 
providence raised earlier on in wus É SI jae ll. At many places in the 
Qur’an, it has been alluded to that the mountains play a very important 
role in making the earth a cradle for the residence and up-bringing of man. 
This is evident from the above quoted verses of Surah Naba’_(78:6- -7). 
Similarly, in Stirah Luqman, the words are: 3 Covers 35 UP sN E ais 
(\:¥\) 24. (and set firm mountains on the earth lest it should lose its 
balance with you, (31:10)). 

Another benefit of the mountains which occupies great importance with 
regard to providence is alluded to here: the height of these mountains is 
very effective in controlling the clouds and winds and in gathering natural 
water resources. Man is in need of sweet water and in order to provide him 
with this blessing the Almighty has created towering mountains. Only He 
could have made them; no one else has the power to do so. 

In this manner, the discourse has gradually substantiated the Day of 
Judgement. No need remains to mention it in words. Consequently, its 
mention has been suppressed and the recurrent verse occurs here: 
Gy ij BUSS By ‘4. The implication is that people who are fearless of the 
Day of Judgement in spite of witnessing God’s providence and power 
and are adamant in denying shall be devastated on that day. 


opea aks Ua {| | Las 

In the previous verse, the Day of Judgement was substantiated through 
the signs found in the world inside man and those found outside him. 
Now in these few verses, it is clearly depicted so that what at the 
moment eludes the eyes, is portrayed before these disbelievers. The style 
adopted is such that what is being mentioned is before them and they are 
being ordered that they should go towards what they have been denying 
till now and taste it. 


Perey ab SIE 53 Íb dj 1s 
The horror hidden behind the words: “proceed now to that which you 
used to deny” is revealed in this verse. The word je means “shadow”; 





18. Proceed now to that which you used to deny. 
19. Proceed to the shadow which has three branches. 
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here obviously it does not refer to the conventional shadow but to the 
shadow cast by smoke. The words in Surah Wadgi‘ah are: 
(ttt :01) e as Y; > zG ï ene of As (the shade of pitch-black smoke, 
neither cool nor refreshing. (56:43-44). 

A characteristic of the shadow mentioned here is that it will have three 
branches. It is evident from this description that the shadow would 
spread in front of them in all directions. Only the direction from which 
these disbelievers will be pushed forward will be safe from its impact, as 
is evident from the word ll:i (proceed). This implies that beyond this 
point smoke will engulf them. 

While interpreting this verse, some people have raised the point that 
disbelief has three characteristics: 1) indifference to God, 2) indifference 
to God’s creation and 3) rejection of the Day of Judgement. It is as per 
these three characteristics that three branches of punishment will draw 
near the disbelievers and engulf them. This point sounds subtle; however, 
these three characteristics are inseparable and are also not common to the 
disbelievers. No evidence is found in the sources that disbelievers will be 
categorized on these bases. Hence, in my opinion, this interpretation seems 
far-fetched. A clearer interpretation is that directions are in fact four; so 
when they will be driven away from the direction which is secure from the 
punishment of the smoke, three directions remain, and all these will be 
embraced by smoke. It is as if, after being driven from this secure 
direction, they will be embraced with fire from all sides. 


Uey Gl Ss ge Y5 Jue Y 

Here, a misconception which may arise is clarified forthwith. The 
shadow will not protect them in any way. In the above quoted verses of 
Surah Waqi‘ah, it has been similarly said that the shadow will be of 
pitch-black smoke which is neither cool nor refreshing. In other words, 
all harmful elements of smoke will be present and none of its useful 
elements which could have been expected to be present would be there. 


1) aE 789g wars 


The antecedent of the pronoun in Kl is the fire, which is suppressed 
because of the mention of smoke — something which necessitates its 
presence. Some people have differed in the recital and interpretation of 
the word „25. However, I have always preferred the mutawatir recital in 
this tafsir, hence the word means “a castle” or “a dome”. It is a very 





20. It does not provide shade or protection from the flames. 
21. That fire, it will emit sparks like huge castles. 
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powerful comparison of the flames which arise from a large fire. This 
comparison depicts the expanse, height and colour of the flames. Castles 
generally are constructed on a high ground; they shine when viewed 
from a distance, and the colour of their tops is different from their bases. 


aa bea 3255 a (YY) jae Ste 2216 


The antecedent of the pronoun in the word SC is zé (flames) 
mentioned in the previous verse and the words used are very apt. The 
word 7% is an adjective and can be used as singular or plural, masculine 
or feminine. Here it is in the plural and for this reason, | it is compared to 
a plural entity Sao ie (yellow camels). The word e is used for a 
herd of camels. This comparison reflects both the colour and size of the 
flames. It is qualified by the word po because in the wake of smoke, the 
colour of the flames is faded yellow. 

This verse is followed by the recurrent verse. Its occasion is very 
evident: The day people will witness this horrific scene, on that day 
devastation shall be on these people who deny that day. 


Bay G 3655 5 or) Oy5 38S I BEG ro Spd Vy Is 

After a portrayal of the horror of the Day of J ae the 
helplessness of the criminals is depicted. Today, all these people are 
trying to be very eloquent and persuasive in their denial of the Day of 
Judgement; however, on that Day, they will not even be able to open 
their mouths; no one will be able to speak. In Surah Naba’, the 
counterpart of this sūrah, the words are: (¥V :VA) Glas 42s 6 ik J (on 
Whose behalf there is no one who has the authority to speak, (78:37)). 

It is specifically mentioned in the Qur’an that on the Day of 
Judgement, the mouths of the criminals will be sealed and the Almighty 
will give power of speech to their limbs which will then bear witness to 
all their crimes. They will neither dare open their mouths nor will they be 
allowed to present any excuse. 

The recurrent verse then follows and its placement and occasion are 
very obvious: when they will neither even be able to take the initiative in 
speaking nor will they be granted permission to present any excuse they 
may have, what is in store for them except death and devastation? 


22. — As if they were like yellow camels — Demolition shall on that Day be 
upon those who deny. 

23. That Day will be one in which none will speak and nor will they be allowed 
to offer excuses. Devastation shall on that Day be upon those who deny. 
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1855 5 09) SS LS 22S OE OS (rd) GUNG LE pad iy hs 
(b+) p sÍ 


These verses directly address the disbelievers. It should be kept in 
mind that when they would make fun of the Day of Judgement, they 
would mockingly ask whether their ancestors too will be raised to life. 
By this sarcastic question, their intention was to prove that the Day of 
Judgement was the most impossible of events: how can it be imagined, 
they would scornfully reckon, that all their ancestors would be brought 
back to life. It is while keeping this question of theirs in consideration 
that the Qur’ān has emphasized its claim by saying: éy Jy Salas (We 
have gathered you and all those before you). 

The implication of the verse 9 ASS KS HAN Oe we is that in the 
previous world these disbelievers contrived great plots to defeat the 
Messenger of God and if they now have any scheme left, they should test 
it too; they have with them all the people of their clan both those before 
them and those who came later, and if these people are in a position to 
help them, then they should seek their help too. 

Here one needs to keep in mind the fact that all efforts undertaken by 
the disbelievers to deny their Messenger are called “{S (plot) by the 
Qur’an. The reason for using this word is that all these efforts on their 
part were merely aimed at saving their position of leadership, as has been 
explained at various places in this tafszr; they were fully convinced of the 
veracity of the Prophet (sws), however, their egotism and self- 
centeredness did not let them acknowledge this fact; moreover, they 
went about inventing various objections and doubts in order to give the 
impression to the masses that whatever they were doing was based on 
reasoning and that they wanted to protect their ancestral religion through 
this. The truth of the matter, as unveiled by the Qur’an in this verse, was 
that this was a plot and contrivance on their part. 

This verse is followed by the recurrent verse; again its placement and 
occasion are very clear; their helplessness before the demand of God 
referred to earlier will become evident to them and they will face the 
devastation that will come to them as a result of this denial; it will totally 
rout them. 





24. This is the Day of Judgement. We have gathered you and all those before 
you. Now if you have a scheme to plot against Me, then do so. Devastation 
shall on that Day be upon those who deny. 
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(48) Ó gab Le AS51585 (£9) OE 5 IS G Gest! 5) 

The fate which the criminals will encounter on the Day of Judgement 
is mentioned in the preceding verses: they will be marshalled to a fire 
whose smoke will engulf them from all sides. Now in these verses, the 
fate of the righteous is being mentioned. When blessings are mentioned 
in the manner they are in this verse, the purpose is to bring to light the 
fact that these blessings will embrace them from all sides. This style can 
be observed at many places in the Qur’an, and one can observe several 
examples of it in classical Arabic poetry. 


Wie Ggloas a5 Ly Bad 137.515 LS 


This verse gives glad tidings to the righteous. Eating and drinking will 
be soothing to them and the food and drinks will be absolutely pure and 
unadulterated. They will be rewarded for their deeds. This is a reference 
to the fact that whatever the ingrates did in this world will be of no 
benefit to them in the Hereafter; in fact, it will become a source of their 
destruction because they did not fulfil the obligation which such favours 
as eating and drinking entail; on the contrary, what the righteous ate and 
drank in this world will be of benefit to them because they fulfilled all 
their obligations and duties. 

The word \is means “to be beneficial and advantageous”. It is an 
accusative of state from the object evident from the previous verb. In 
Sūrah Nisa’, the words are: (1:4) & , oy Únii AS in which the dhu al-hal”’ 
is evident; it is very common for an accusative of state to occur from a 
dhu al-hal. For example, it is said of a traveller: Lage \tl). 


Bey Gaol sit MSS é 
This verse points to verse eighteen above whose words are: fais MSS 
Ce CESE (Thus do We deal with criminals.) Here, in contrast, the dealing 
of God with the well-doers is referred to. 


(60) aS ans Ls 


The placement and occasion of this recurrent verse are quite obvious: 





25. Indeed, the God-fearing will be amid shades and springs and in the bliss 
of fruits they desire. 

26. Eat and drink with relish as reward for your deeds. 

27. This term refers to the noun which is described by the accusative of state. 

28. Thus do We reward the well-doers. 

29. Devastation shall be on that Day upon those who deny. 
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on the one hand, the righteous shall be in eternal bliss and, on the other, 
the disbelievers shall be subject to severe punishment, as is alluded to 
earlier. One should imagine the wide gulf between the two. When the 
two groups will witness one another’s fates, at that time the people who 
were lured by the pleasures of this world and did not care for the 
Hereafter will realize their wretched fate. 


os @ 


CY) EE Paar) Oye F eS) SUS | 28255 1,6 

Here at the end, the leaders of the Quraysh are addressed. What is said 
in the preceding verses was also addressed to them; however, that 
address was couched in the form of statements of principles. Here they 
are directly addressed and told that they should not be misled by the 
luxuries of life they possess in this world and construe that in the 
Hereafter too they will be blessed with them; on the contrary, these 
luxuries are transient. If they want to be their recipients in the Hereafter 
too, they should adopt righteousness; they are wrong-doers and they will 
get what has been detailed in the previous verses. 

The placement and occasion of the recurrent verse are clear: such 
devastation as cannot be imagined in this world shall be upon the 
disbelievers on that day. 


May GyISCU way hy (LA) Og S53 V1 255) og Je Sy 


After the disbelievers are addressed in the previous verses, here, in this 
verse, the address has become indirect. They are reprimanded on their 
belief that they will be blessed with the luxuries and comforts in the 
Hereafter too since they have been blessed with them in this world: when 
they are told to kneel before the Almighty in order to express gratitude to 
His favours, they do not comply; on the contrary, they express arrogance. 
Kneeling down here actually refers to the prayer which is the greatest 
manifestation of showing gratitude to the Almighty and the greatest 
destroyer of arrogance and pride. 

The placement and occasion of the recurrent verse are evident: the 
megalomaniacs and the haughty who are not ready to carry out their 
obligations and yet want their rights to be fulfilled should remember that 
their desires shall never be fulfilled; they will one day witness what is 
going to happen to them. 


30. You may eat and enjoy also for a while; you are the wrongdoers. 
Devastation shall on that Day be upon those who deny. 

31. And when they are asked to kneel before their Lord they do not do so. 
Devastation shall on that Day be upon those who deny. 
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Here, one should keep in mind what is said in Strah Qalam: when on 
the Day of Judgement these disbelievers will be called to prostrate before 
the Almighty, they will not be able to do so because they never 
prostrated before Him in this world. This will prove that they too are 
among the arrogant and for this reason they too will deserve the 
punishment which is specifically reserved for the arrogant. 


This verse reprimands the disbelievers on their stubbornness and 
expresses hopelessness about they embracing faith: when they do not 
profess faith in what the Qur’an is warning them about, then what else will 
they profess faith in? In other words, nothing can be more persuasive, 
more eloquent and more potent than the Qur’an. When it is not able to 
influence their hearts and minds, then what more can convince them? In 
other words, this verse actually assures the Prophet (sws) that the ailment 
of the disbelievers is incurable. They cannot be convinced through reason 
and argument; they will only believe when they see everything with their 
own eyes but at that time this belief will be of no use to them. 

Some people have interpreted the word 2125 to mean that after the 
advent of this day in which thing will they profess faith. To them, the 
verse means that if professing faith by paying heed to these warnings is 
beneficial, it is today; whether they profess faith or not when that day 
comes would become immaterial; on that day, everyone will profess 
faith but this will not be of benefit to anyone of them. Although this 
interpretation is possible, yet if the parallels of the Qur’an are kept in 
consideration, the interpretation I have done seems more convincing. In 
Siirah Jathiyah the words are: (1:49) Ose 43615 4 en wee Gls (and 
what can be greater than the revelations of God in which they will 
profess belief? (45:6)). Although both these interpretations are correct 
and the purport of the verses is not much different in either, however, my 
interpretation seems more comprehensive. God knows best and His 
knowledge is all-embracing and sound. 

With the grace of God, I come to the end of the tafsīr of this stirah. 
eae Ng ial LAG (gratitude be to God from the beginning to the end) 


Rahmanabad, 
8" March, 1979 AD 
8" Rabi‘ al-Thani, 1399 AH 


32. So what is it after this that they are going to believe? 

















